88. Al Khazari: Should any one hear you relate that God spoke with your assembled multitude, and wrote tables for you, etc., he would be blamed for accusing you of holding the theory of personification You, on the other hand, are free from blame, because this grand and lofty spectacle, seen by thousands, cannot be denied. You are justified in rejecting [the charge of] mere reasoning and speculation.
89. ….. How should we not deem him exalted above personification, since we do so with many of His creations, e.g. the human soul, which represents man's true essence. For that part of Moses which spoke to us, taught and guided us, was not his tongue, or heart, or brain. Those were only organs, whilst Moses himself is the intellectual, discriminating, incorporeal soul, not limited by place, neither too large, nor too small for any space in order to contain the images of all creatures. If we ascribe spiritual elements to it, how much more must we do so to the Creator of all? We must not, however, endeavour to reject the conclusions to be drawn from revelation. We say, then, that we do not know how the intention became corporealised and the speech evolved which struck our ear, nor what new thing God created from nought, nor what existing thing He employed. He does not lack the power. We say that He created the two tables, engraved a text on them, in the same way as He created the heaven and the stars by His will alone. God desired it, and they became concrete as He wished it, engraved with the text of the Ten Words. We also say that He divided the sea and formed it into two walls, which He caused to stand on the right and on the left of the people, for whom He made easy wide roads and a smooth ground for them to walk on without fear and trouble. This rending, constructing and arranging, are attributed to God, who required no tool or intermediary, as would be necessary for human toil. As the water stood at His command, shaped itself at His will, so the air which touched the prophet's ear, assumed the form of sounds, which conveyed the matters to be communicated by God to the prophet and the people.
4:3Concerning the visions seen by Isaiah, Ezechiel, and Daniel, there is some doubt whether their objects were newly created, or of the number of those lasting spiritual beings. 'Glory of God' is that fine substance which follows the will of God, assuming any form God wishes to show to the prophet. This is one view. According to another view the Glory of God means the whole of the angels and spiritual beings, as well as the throne, chariot, firmament, wheels, spheres, and other imperishable beings. All this is styled 'Glory,' just as a king's retinue is called his splendour…..This includes the glory which the prophet's eye could bear, and there are things in its wake which even our eye can behold, as the 'cloud,' and 'the devouring fire,' because we are accustomed to see them. The higher degrees of these are so transcendental that even prophets cannot perceive them. He, however, who boldly endeavours to do so impairs his constitution, even as the power of sight is impaired. People with weak eyes only see by subdued light after sunset, like the bat. Weak-eyed people can only see in the shadow, but people with strong eyes can see in sunlight. No eye, however, can look into the bright sun, and he who attempts to do so is stricken with blindness. Such is the explanation of the 'Glory of God,' 'the Angels of the Lord,' and the 'Shekhinah of the Lord,' as they are called in the Bible.
